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ON THE 


ESSAYS on the PRINCIITrS of MoRA- 
'LITY and NATURAL RELIGION, 


1 a LETTER to a Miniſter of the CHURCH 
of SCOTLAND. 


Rev. S I X, 


\ HE Intimations ybu have given me of the 

Uſe which has, by ſome, been made of what 
I have written on the Freedom of the Will, 
&c. to vindicate what is ſaid on the Subject of Li- 
berty and Neceſſity by the Author of the Eſſays on 
the Principles of Morality and Natural Religion, has 
occaſioned my reading this Author's Eſſay on that 


Subject, with particular Care and Attention. And 


I think it muſt be evident to every one, that has read 
both his Eay and my Inquiry, that our Schemes are 
exceeding reverſe from each other. The wide Dif- 
ference appears particularly in the following Things. 
This Author ſuppoſes, that ſuch a Neceſſity takes 
place with reſpect to all Mens Actions, as is incon- 
ſiſtent with Liberty *, and plainly denies that Men 
have any Liberty in acting. Thus in p. 168. after 
he had been ſpeaking of the Neceſſity of our Deter- 


2 minations, 


* P. 160, 161, 1 64 165, and many other Places, 


* 
. — — 2 ———— nn I <a - 


; Ss 


minations, as connected with Motives, he concludes 
with ſaying, © In ſhort, if Motives are not under 
our Power or Direction, which is confeſſedly the 
Fact, we can at Bottom have — no LI BERT.“ 
Whereas I have abundantly expreſſed it as my Mind, 
that Man, in his moral Actions, has true Liberty; 
and that the moral Neceſſity which univerſally 
takes Place, is not in the leaſt inconſiſtent with 
any thing that 1s properly called Liberty, and with 
the utmoſt Liberty that can be deſired, or that can 
poſſibly exiſt or be conceived of ®. 

I find that ſome are apt to think, that in that 
Kind of moral Neceſſity of Mens Volitions, which, 
I ſuppoſe to be univerial, at leaſt ſome Degree of 
Liber is denied ; that though | it be true I allow a 
Sort x Liberty, yet thoſe who maintain a ſeli-de- 
termining Power in the Will, and a Liberty of Con- 
tingence and Indifference, hold an higher Sort of 
Freedom than I do: but I think this is certainly a 
great Miſtake. 

Liberty, as I have cantiined } it, in p. 38. and 
other Places, is the Power, Opportunity, or Advantage 
| that any one has to do as he pleaſes, or condutting, 1N 
ANY RESPECT, according to his Pleaſure ; without 
conſidering how his Pleaſure comes to be as it is. 
It is demonſtrable, and I think has been demon- 
ſtrated, that no Neceſſity of Mens Volitions that I 
maintain, is inconſiſtent with this Liberty : and L 
think it is impoſſible for any one to rile higher in 
his Conceptions of Liberty than this: It any ima- 
gine they deſire higher, and that they conceive of 
a higher and greater Liberty than this, they are de- 
ceived, and delude themſelves with confuſed ambi- 
"Ay Words, inſtead of Ideas, If any one ſhould 

ere ſay, Yes, I conceive of a Freedom above and 
beyond the Liberty a Man has of conducting in 

any 
wy nies,” P, 38—43• 186, 137, 7 246, 300, ly | 
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any Reſpect as he pleaſes, viz. a Liberty of ching 
as he pleaſes.” Such an one, if he reflected, would 
either bluſh or laugh at his own Ipſtance. For, is 
not chuſing as he pleaſes, conducting, Id sou 
RESPECT, according to his Pleaſure, and ſtill with- 
out determining how he came by that Pleaſure ? 
If he ſays, Yes, I came by that Pleaſure by my 
own Choice.” If he be a Man of common Senſe, 
by this Time he will ſee his own Abſurdity : for he 


muſt needs ſee that his Notion or Conception, even 


of this Liberty, don't contain any Judgment or 
Conception how he comes by that Choice, which 
firſt determines his Pleaſure, or which originally 
fixed his own Will reſpecting the Affair. Or if 
any ſhall ſay, * That a Man exerciſes Liberty in 
this, even in determining his own Choice, but not 
as he pleaſes, or not 1n Compal Frm of any Choice, 
Preference, or Inclination of his own, but by a 
Determination ariſing contingently out of a State of 
abſolute Indifference ; ” this is not riſing higher in 
his Conception of Liberty : as ſuch a Determina- 
tion of the Will would not be a voluntary Deter- 
mination of it. Surely he that places Liberty in a 
Power of doing ſomething not according to his 
own Choice, or from his Choice, has not a higher 
Notion of it, than he that places it in doing as he 


pleaſes, or acting from his own Election. If there 


were a Power in the Mind to determine itſelf, but 
not by its Chace or according to its Pleaſure, what 
Advantage would it give? and what Liberty, 
worth contending for, would be exerciſed in it? 
Therefore no Arminian, Pelagian, 'or Epicurean, 
can riſe higher in his Conceptions of Liberty, than 
the Notion of it which I have explained : which 
Notion is, apparently, perfectly conſiſtent with the 
whole of that Neceſſity of Mens Actions, which 
I ſuppoſe takes Place. And I ſcruple not to fay tis 


beyond all their Wits to invent a higher Notion, or 
A43 ES 
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AS, 
fotm a higher Imagination of Liberty; let ther tall 
of Sovereignty cf the Will, ſelf-determining Power, 
Self-motion, Self-direftion, arbitrary Deciſion, Liberty 
ad utrumvis, Power of chuſing differently in given 
Caſes, &c. &c. as long as they will. *Tis apparent 
that theſe Men, in. their ſtrenuous Affirmation, 
and Diſpute about theſe Things, aim at they know 
not what, fighting for ſomething they have no Con- 
ception of, ſubſtituting a Number of confuſed un- 
meaning Words, inſtead of Things, and inſtead of 
Thoughts. They may be challenged clearly ta 
explain what they would have: they never can an- 
iwer the Challenge. 
The Author of the Eſſays, through his whole 
Eſſay on Liberty and Neceſſity, goes on that Sup- 
poſition, that, in order to the Being of real Liberty, 
a Man muſt have a Freedom that is oppoſed to 
moral Neceſſity : and yet he ſuppoſes, P. 175, that 
ſuch a Liberty muſt ſignify a Power in the Mind ef 
acting without and againſt Motives, a Power acting 
without any View, Purpoſe or Deſign, and even of 
atting in Contradidtion to our own Deſires and Aver- 
ions, and to all our Principles of Attion; and is an 
Abſurdity altogether inconſiſtent with a rational Na- 
ture. Now, who ever imagined ſuch a Liberty as. 
this, a higher Sort or Degree of Freedom, than a 
Liberty of following one's own. Views and Purpo— 
ſes, and acting agreeable to his own Inclinations 
and Paſſions ? Who will ever reaſonably ſuppoſe 
that Liberty, which is an Abſurdity altogether in- 
conſiſtent with a rational Nature, to be a Kind of 
Liberty above that which is conſiſtent with the 
nature of a rational intelligent deſigning Agent. 
The Author of the Eſſays leems to ſuppoſe ſuch, 
a Neceſſity to take Place, as is inconſiſtent with ſome; 
ſuppoſable Power oF ARBITRARY CHOICE 
er that there is ſome Liberty conceivable, whereby 
P. 16. ; 
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Mens own Actions might be more PROPERLY" I 
THEIR POWER 9, and by which Events might be 
more DEPENDENT ON . OURSELVES ©: ne 
to what I ſuppoſe to be evident in my Inquiry“. 
What Way can be imagined, of our Actions being 
more in our Power, from ourſelves, or dependent on 
ourſelves, than their being from our Power to ful- 
fil our own Choice, to act from our own Inclinati, 
on, purſue our, own Views, and execute our own 
Deſigns? Certainly, to be able to act thus, is as pro- 
perly having our Actions in our Power, and depend- 
ent on ourſelves, as a Being liable to be the Sub- 
jects of Acts and Events, contingently and fortui- 
touſly, without Deſire, View, Purpoſe or Deſign, or 
any Principle of Adlion within ourſelves; as we muſt 
be, according to this Author's own declared Senſe, if 
our Actions are performed with that Liberty that 
js oppoſed to moral Neceſlity. 

'This Author ſeems every where to ſuppoſe, thar 
Neceſſity, moſt properly ſo called, attends all Mens 
Actions; and that the Terms neceſſary, unavoidable, 
impoſſible, &c. are equally applicable to the Caſe of 
moral and natural Neceſſity. In P. 173, he ſays, 
The Idea of neceſſary and unavoidable equally a- 
grees, both to moral and phyſical Neceſſity. And in P. 
184. All Things that fall out in the natural.and moral 
World are alike neceſſary. P. 174. This Inclination 
and Choice is unavoidably cauſed or occaſioned by the 
prevailing Motive. In this hes the Neceſſity of our 
Actions, that in ſuch Circumſtances it was impoſſible we 
could a otherwiſe, He often expreſſes himſelt in 
like Manner elſewhere, ſpeaking in ſtrong Terms 
of Mens Actions as unavoidable, what they cannot 
forbear, having 20 Power over their own Actions, 
the Order of them being unalterably fixed, and inſe- 
Perch linked together, Sc. 8. 

A 4 On 
ein 183, 197, 206. P. 183. P. 303, 396. 
b P. 180, 188, 193, 194, 195, 197, 198, 199, 205, 206. 
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On the contrary, I have largely declared, that 
the Connection between antecedent Things and con- 
ſequent ones, which takes Place with regard to the 
Acts of Mens Wills, which is called moral Neceſſity, 
is called by the Name of Neceſſity improperly; and 
that all ſuch Terms as muſt, cannot, impoſſible, unable, 
irreſiſtible, unavoidable, invincible, Sc. when appli- 
ed here, are not apphed in their proper Significa- 
tion, and are either uſed nonſenſically, and with 
perfect Inſignificance, or in a Senſe quite diverſe 
from their original and proper Meaning, and their 
Uſe in common Speech: and that ſuch a Neceſſity 
as attends the Acts of Mens Wills, is more properly 
called Certainty, than Neceſſity ; it being no other 
than the certain Connection between the Subject and 
Predicate of the Propoſition which affirms their 
Exiſtence i. | 
 Agreeable to what is obſerved in my Inquiry k, 
I think it is evidently owing to a ſtrong Prejudice 
in Perſons Minds, ariſing from an inſenſible habitu- 
al Perverſion and Miſapplication of ſuch-like Terms, 
as neceſſary, impoſſible, unable, unavoidable, invinci- 
ble, &c. that they are ready to think, that to ſup- 
pole a certain Connection of Mens Volitions without 
any foregoing Motives or Inclinations, or any pre- 
ceding moral Influence whatſoever, 1s truly and 
properly to ſuppoſe ſuch a ſtrong irrefragable Chain 
of Cauſes and Effects, as ſtands in the Way of, and 
makes utterly vain, oppoſite Deſires and Endea- 
vours, like immovable and impenetrable Moun- 
tains of Braſs; and impedes our Liberty like Walls 
of Adamant, Gates of Braſs, and Bars of Iron: where- 
as all ſuch Repreſentations ſuggeſt Ideas as far from 
the Truth, as the Eaſt is from the Weſt. NE 
that 


h Inquiry, P. 18 — 28, 32, 33, 34, 36, 37, 232, 289—293, 
295, 304 —— 308, 397, 358, Inguity, P. 22——24. 
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that I maintain, ſuppoſes that Men are at all hinder-, 
ed by any fatal Neceſſity, from doing, and even 
willing and chuſing as they pleaſe, with full Free- 
dom; yea with the higheſt Degree of Liberty that 
ever was thought of, or that ever could poſſibly en- 
ter into the Heart of any Man to conceive. I know 
it is in vain to endeavour to make ſome Perſons be- 
lieve this, or at leaſt fully and ſteadily to believe it: 
for if it be demonſtrated to them, ſtill the old Pre- 
judice remains, which has been long fixed by the 
Ule of the Terms neceſſary, muſt, cannot, impaſſible, 
&c. the Aſſociation with theſe Terms of certain 
Ideas inconſiſtent with Liberty, is not broken; and 
the Judgment is powerfully warped by it; as a 
Thing that has been long bent and grown ſtiff, if it 
be ſtraitened, will return to its former Curvity a- 
gain and again. 

The Author of the Efays moſt manifeſtly ſuppoſes, 
that if Men had the Truth concerning the real Ne- 
ceſſity of all their Actions clearly in View, they 
would not appear to themſelves, or one another, 
as at all Praiſe-worthy or culpable, or under any 
moral Obligation, or accountable for their Actions]: 
which ſuppoſes, that Men are not to be blamed or 
praiſed for any of their Actions, and are not under 
any Obligations, nor are truly accountable for any 
thing they do, by Reaſon of this Neceſſity; which 
is very contrary to what I have endeavoured to 
prove, throughout the third Part of my Inquiry. I 
humbly conceive it is there ſhewn, that this is ſo 
far from the Truth, that the moral Neceflity of Mens 
Actions, which truly take Place, is requiſite to the 
Being of Virtue and Vice, or any thing Praiſe-wor— 
thy or culpable : that the Liberty of Indifference 
and Contingence, which is advanced in Oppoſition 
to that Neceſſity, is inconſiſtent with the Being of 

5 theſe; 
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theſe; as it would ſuppoſe that Men are not deter- 
mined in what they do, by any virtuous or vicious 
Principles, nor act from any Motives, Intentions or 
Aims whatſoever; or have any End, either good or 
bad, in acting. And is it not remarkable, that this 
Author ſnhould ſuppoſe, that, in order to Mens Actions 
truly having any Deſert, they muſt be performed 
without any View, Purpoſe, Deſign, or Deſire, or any 
Principle of Action, or any thing agreeable to a rati- 
onal Nature? As it will appear that he does, if we 
compare P. 206, 207, with P. 175. 

The Author of the Eſſays ſuppoſes, that God has 
deeply implanted in Man's Nature, a ſtrong and in- 
vincible Apprehenſion, or Feeling, as he calls it, of 
a Liberty, and Contingence of his own Actions, op- 
polite to that Neceſſity which truly attends them; 
and which in Truth don't agree with real Fact w, is 
not agreeable to ſtrict philoſophic Truth ", is contra- 
dictory to the Truth of Things, and which Truth 
contradicts ?, not tallying with the real Plan * : and 
that therefore ſuch Feelings are deceitful a, are in 
Reality of the deluſive Kind", He ſpeaks of them 
as a wile Deluſion *, as nice artificial Feelings, mere- 
ly that Conſcience may have a commanding Pow- 
er*: meaning plainly, that theſe Feelings are a 
cunning Artifice of the Author of Nature, to make 
Men believe they are free, when they are not u. 
He ſuppoſes that by theſe Feelings the moral World 
has a diſguiſed Appearance v. And other Things 
of this Kind he ſays. He ſuppoſes that all Self. ap- 
probation, and all Remorſe of Conſcience, all Com- 
mendation or Condemnation of ourſelves or others, 
all Senſe of Deſert, and all that is connected with 
this Way of thinking, all the Ideas, which at preſent 
are ſuggeſted by the Words ovght, ſhould, ariſe from 

this 
. 200, P. 152, oP. 183. f P. 186. P. 205. 
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this Deluſion, and would entirely vaniſh without 
it *. 

All which is very contrary to what I have abun- 
dantly inſiſted on and endeavoured to demonſtrate 
in my Inquiry; where 1 have largely ſhewn, that it 
is agreeable to the natural Senſe of Mankind, that 
the moral Neceſlity or Certainty that attends Mens 
Actions, is conſiſtent with Praiſe and Blame, Reward 
and Puniſhment? ; and that it is agreeable to our 
natural Notions, that moral Evil, with its Deſert of 
Diſhke and Abhorrence, and all its other IIl-deſer- 
vings, conſiſts in a certain Deformity in the Nature 
/ of the Diſpoſitions and Acts of the Heart, and not 
/ in the Evil of ſomething elſe, diverſe from theſe, 
/ ſuppoſed to be their Cauſe or Occaſion :. 
| 1 ͤ might well aſk here, whether any one is to be 
found in the World of Mankind, who is conſcious 

to a Senſe or Feeling, naturally and deeply rooted 

in his Mind, that, in order to a Man's performing 

any Action that is Praiſe or Blame-worthy, he mult 

exerciſe a Liberty that implies and ſignifies a Power 

of acting without any Motive, View, Deſign, Deſire, 

or Principle of Action? For ſuch a Liberty this Au- 

thor ſuppoſes That mult be which 1s oppoſed to mo- 

ral Neceſſity, as I have already obſerved once and 

again. Suppoling a Man ſhould actually do Good, in- 

dependent of Deſire, Aim, Titiucement, Principle 

or End, is it a Dictate of invincible natural Senſe, 
that his Act is more meritorious o Praiſe-worth 

than if he had performed it for ſome good End, and 

been governed in it by good Principles and Mo- 

— ves? And ſo I might aſk, on the contrary, with 

— Rec ſpect to evil Actions *, | 
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IV. Se& 4. throughout. * laem, Part IV. Sect. 1. through- 
out, and P. 305-397. à See this Matter illuſtrated in my 
Izquiry, Part IV. Sect. 4. eſpecially P. 302 —304. 
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The Author of the Eſſays ſuppoſes that the Liberty 
without Neceſſity which we have a natural Feeling 
of, implies Contingence : and ſpeaking of this Con- 
tingence, he ſometimes calls it by the Name of 
Chance, And *tis evident, that his Notion of it, or 
rather what he ſays about it, implies Things hap- 
pening /oo/ely, fortuitouſly, by Accident, and without a 
Cauſe >. Now I conceive the ſlighteſt Reflection may 
be ſufficient to ſatisfy any one, that ſuch a Contin- 

ence of Mens Actions, according to our natural 
Senſe, is ſo far from being eſſential to the Morality 
or Merit of thoſe Actions, that it would deſtroy it; 
and that, on the contrary, the Dependence of our 
Actions on ſuch Cautes, as inward Inclinations, In- 
citements and Ends, is eſſential to' the Being of it. 
Natural Senſe teaches Men, when they ſee any thing 
done by others of a good or evil Tendency, to in- 
quire what their Intention was; what Principles 
and Views they were moved by, in order to judge 
how far they are to be juſtified or condemned; and 
not to determine, that, in order to their being ap- 
proved or blamed at all, the Action muſt be per- 
formed altogether fortuitouſly, proceeding from 
nothing, ariſing from no Cauſe. Concerning this 
Matter, I have fully expreſſed my Mind in the Ju- 

HILY ©. : 

, If the Liberty which we have a natural Senſe of 
as neceſſary to Deſert, conliſts in the Mind's Self- 
determination, without being determined by previ- 
ous Inclination or Motive, then Indifterence is eſſen- 
rial to it, yea abſolute Indifference ; as is obſerved 
in my Inquiry. But Men naturally have no Notion 
of any ſuch Liberty as this, as eſſential to the Mo- 
rality or Demerit of their Actions; but, on the con- 
trary, ſuch a Liberty, if it were poſſible, would be 
| inconſiſtent 


b P. 156, 157, 158, 159, 177, 178, 181, 183. 1875 85. 
© P. 258— 261, 207, 302, 303, and other Places. 
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inconſiſtent with our natural Notions of Deſert, as 18 
largely ſhown in the Inquiry. If it be agreeable 
to natural Senſe, that Men mult be indifferent in de- 
termining their own Actions; then, according to the 
ſame, the more they are determined by Inclination, 
either good or bad, the leſs they have of Deſert : 
the more good Actions are performed from good 
Diſpoſitions, the leſs Praiſe-worthy ; and the more 
evil Deeds are from evil Diſpoſitions, the leſs cul- 
pable; and in general, the more Mens Actions are 
from their Hearts, the lels they are to be commended 
or condemned: which all mult know is very con- 
trary to natural Senle. 

Moral Neceflity is owing to the Power and Go- 
vernment of the Inclination of the Heart, either 
habitual or occaſional, excited by Motive: bur, 


according to natural and common Senſe, the more 


a Man does any Thing with full Inclination of 
Heart, the more is it to be charged to his Account 
for his Condemnation, if it be an ill Action, and 
the more to be aſcribed to him for his Praiſe, if it 
be good. | 2 
If the Mind were determined to evil Actions by 
Contingence, from a State of Indifference, then 
either there would be no Fault in them, or elſe 
the Fault would be in being ſo perfectly indit- 
ferent, that the Mind was equally liable to a bad or 
good Determination. And it this Indifterence be 
Liberty, then the very Eſſence of the Blame or 
Fault would lie in the Liberty itſelf, or the Wick- 
edneſs would, primarily and ſummarily, lie in 
being a free Agent. If there were no Fault if 
being indifferent, then there would be no Fault 
in the Determination's being agreeable to ſuch a 


State of Indifference : that is, there could no 


F f Fault 


© Eſpecially in Part III. SeR. 6, and 7. 
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n in which he maniteſtly ſuppoles Mens 
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Fault be reaſonably found with this, viz. that 
polite Determinations actually happen to take 


Place indifferently, ſometimes good and ſometimes 


bad, as Contingence governs and decides. And 
if it be a Fault to be indifferent to Good, and 
Evil, then ſuch Indifference is no Indifference 
to Good and Evil, but is a Determination to 
Evil, or to a Fault ; and ſuch an indifferent 
Diſpoſition would be an evil, faulty Diſpoſition, 
Tendency or Determination of Mind. So incon- 
liſtent are theſe Notions of Liberty, as eſſential to 
Praiſe or Blame. 

The Author of the Eſſays ſuppoſes Mens na- 
tural deluſive Senſe of a Liberty of Contingence, 
to be, m Truth, the Sn of all the La- 
Þour, Care and Induſtry of Mankind* ; and that 
if Mens practical Ideas bad been formed on the Plan 


of aniverſal Neceſſity, the ignava Ratio, the inac- 


tive Dottrine of the Stoics, would have followed ;. 
and that there would have been no Room for Fore- 
thought about Futurity, or any Sort of Induſtry and 


Care s: plainly implying,” that, in this Cafe, Men 


would fee and know that all their Induſtry and 
Care ſignified nothing, was in vain, and to no 
Purpoſe, or of no Benefit; Events being fixed in 
an irrefragable Chain, and not at all perEnDiING 
on their Care and Endeavour; as he explains him- 
felf, particularly, in the Inſtance of Mens Uſe of 
Means to prolong Life b: not only very contrary 
to what I largely maintain in my Inquiry ', but 
alſo very inconliſtently with his own Scheme, in 
what he ſuppoſes of the Ends for which God has 
ſo deeply implanted this deceitful Feeling in Man's 


G are 


fP. 184. P. 189. u P. 184, 183. ! Eſpecially 


Part IV. Sect. 5. 8 : 


615) 

Care and Induſtry not to be in vam and of no Be- 
nefit, but of great Uſe, yea of abſolute Neceſſity, 
in order to the obtaining the moſt . 
Ends and neceſſary Purpoſes of human Life, an 

to fulſil the Ends of Action to the BEST Apvan- 
TAGE ; as he largely declares k. Now, how ſhall 
theſe Things be reconciled ? That, if Men had 
a clear View of real Truth, they would ſce that 
there-was no Room for their Care and Induſtry, 
becauſe they would ſee it to be in vain, and of no 
Benefit; and yet that God, by having a clear 
View of real Truth, fees that their being excited 
to Care and Induſtry, will be of excellent Uſc to 
Mankind, and greatly for the Benefit of the 
World, yea abſolutely neceſſary in Order to its 
and that therefore the great Wiſdom and Good» 
neſs of God to Men appears, in artfully contriving 
to put them on Care and Induſtry for their Good, 
which Good could not be obtained without them; 
and yet both theſe Things are maintained at once,and 
in the ſame Sentences and Words by this Author. 
The very Reaſon he gives, why God has put this 
deceitful Feeling into Men, contradicts and de- 
ſtroys itſelf; that God in his great Goodneſs to 
Men gave them ſuch a deceitful Feeling, becauſe 
it was very uſeful and neceſſary for them, and 
greatly for their Benefit, or excites them to Care 
and Induſtry for their own Good, which Care and 
Induſtry is uſeful and neceſſary to that End: and 
yet the very Thing that this great Benefit of Care 
and Induſtry is given as a Reaſon for, is God's 
deceiving Men in this very Point, in making them 


think their Care and Induſtry to be of great e- 
nefit to them, when indeed it is of none at all; and. 


if they ſaw the real Truth, they would ſee all their 
TEND | Endea- 
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Endeavours to be wholly uſeleſs, that there was 
N Room for them, and that the Event don't at 
all DpEPENVD upon them |. ; 

And beſides, what this Author ſays, plainly im- 
phes (as appears by what has been already obſer- 
ved), that it is neceſſary Men ſhould be deceived, 
by being made to believe that future Events are 
contingent, and their own future Actions free, 
with ſuch a Freedom, as ſignifies that their Ac- 
tions are not the Fruit of their own Deſires, or 
Deſigns, but altogether contingent, fortuitous and 
without a Cauſe. But how ſhould a Notion of Li- 
berty, conſiſting in Accident or looſe Chance, 
encourage Care and Induſtry ? I ſhould think it 
would rather entirely diſcourage every Thing of 
this Nature. For ſurely, if our Actions don't de- 
pend on our Deſires and Deſigns, then they don't 
depend on our Endeavours, flowing from our De- 
fires and Deſigns. This Author himſelf feems 
to ſuppoſe, that if Men had indeed ſuch a Liberty 
of Contingence, it would render all Endeavours 
to determine or move Mens future Volitions, in 
vain : He ſays, that, in this Caſe, to exhort, to 
inſtruf?, to promiſe, or to threaten, would be to no 
Purpoſe m. Why? Becauſe (as he himſelf gives 
the Reaſon), then our. Will would be capricious and 
arbitrary, and we ſhould be thrown looſe altogether, 
and our arbitrary Power could do us good or ill only 
by Accident. But if ſuch a looſe fortuitous State 
would render vain others Endeavours upon us, for 
the ſame Reaſon would it make uſeleſs our En- 
deavours on ourſelves : for Events that are truly 
contingent and accidental, and altogether looſe 
from and independent of all foregoing Cauſes, are 
| indeper- 
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hs 
independent on every foregoing Cauſe within our- 
_ ſelves, as well as in others. 

I ſuppoſe that it is ſo far from being true, that 
our Minds are naturally poſſeſſed with a Notion of 
ſuch Liberty as this, ſo ſtrongly, that it is im- 
poſſible to root it out, that indeed Men have no 
ſuch Notion of Liberty at all, and that it is utter- 
ly impoſſible, by any Means whatſoever, to- im- 
plant or introduce ſuch a Notion into the Mind. 
As no ſuch Notions as imply Self- contradiction and 
Self-abolition can ſubſiſt in the Mind, as J have 
ſhewn in my Inquiry n; I think a mature ſenſible 
Conſideration of the Matter, ſufficient to ſatisfy 
any one, that even the greateſt and moſt learned 
Advocates themſelves for Liberty of Indifference 
and Self-determination, have no ſuch Notion; and 
that indeed they mean ſomething wholly incon- 
ſiſtent with, and directly ſubverſive of what they 
ſtrenuouſly affirm, and earneſtly contend for. By 
a Man's having a Power of determining his own 
Will, they plainly mean a Power of determining 
his Will, as he pleaſes, or as he chuſes; which 
ſuppoſes that the Mind has a Choice, ing to its 
going about to conform any Action or Determina- 
tion to it. And if they mean that they determine 
even the original or prime Choice, by their own 
Pleaſure or Choice, as the Thing that caufes and 
directs it; I ſcruple not moſt boldly to affirm, that 
they ſpeak they know not what, and that of which 
they have no Manner of Idea; becauſe no fuch 
contradictory Notion can come into, or have a Mo- 
ment's Subſiſtence in the Mind of any Man liv- 
ing, as an original or firſt Choice being cauſed, or 
brought into Being, by Choice, Atter all they fay, 

they 
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| they have no higher or other Conception of Li- 


berty, than that vulgar Notion of it, which I con- 
tend for, viz. a Man's having Power or Opportu- 


nity to do as he chuſes: or if they had a Notion 


that every Act of Choice was determined by Choice, 
yet it would deſtroy their Notion of the Contin- 
ce of Choice; for then no one Act of Choice 
would ariſe contingently, or from a State of In- 
difference, but every individual Act, in all the 
Series, would ariſe from foregoing Bias or Prefer- 
ence, and from a Caule predetermining and fixing 


its Exiſtence, which introduces at once ſuch a 


Chain of Cauſes and Effects, each preceding Link 
deciſively fixing the following, as they would by 
all Means avoid. | 

And ſuch Kind of Deluſion and Self-contradic- 
tion as this don't ariſe in Mens Minds by Nature : 
4r is not owing to any natural Feeling which God 
has ſtrongly fixed in the Mind and Nature of Man; 
but to falle Philoſophy, and ſtrong Prejudice, from 
a deceitful Abuſe of Words. It is artificial; not 
in the Senſe of the Author of the Eſſays, ſuppoſing 
it to be a deceitful Artifice of God; but artificial 
as oppoſed to natural, and as owing to an artificial 
deceitful Management of Terms, to darken and 
confound the Mind. Men have no ſuch Thing 
when they firſt begin to exerciſe Reaſon ; but muſt 
have a great deal of Time to blind themſelves with 
metaphyſical Confuſion, before they can embrace, 
and reſt in ſuch Definitions of Liberty as are given, 
and imagine they underſtand them. 


On the whole, I humbly conceive, that whoſoe- 
ver will give himſelf the Trouble of weighing, what 
I have offered to Conſideration in my Inquiry, mult 
be ſenſible, that ſuch a moral Neceſſity of Mens 
Actions as I maintain, 1s not at all inconſiſtent with 
any Liberty that any Creature has, or can have, as 
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a free, accountable, moral Agent, and Subject of 
moral Government; and that this moral Neceſſity 
is ſo far from being inconſiſtent with Praiſe and 
Blame, and the Benefit and -Uſe of Mens own Care 
and Labour, that on the contrary it implies the 
very Ground and Reaſon, why Mens Actions are 
to be aſcribed to them as their own, in that Man- 
ner as to jnfer Deſert, Praiſe and Blame, Appro- 
bation and Remorle of Conſcience, Reward and 
Puniſhment ; and that it eſtabliſnes the moral Sy- 
ſtem of the Univerſe, and God's moral Government, 
in every Reſpect, with the proper Ule of Motives, 
Exhortations, Commands, Counſels, Promiſes, and 
Threatenings ; and the Uſe and Benefit of Endea- 
vours, Care and Induſtry : and that therefore there 
is no Need that the ſtrict philoſophic Truth ſhould 
be at all concealed from Men; no Danger in Con— 
templation and profound Diſcovery in theſe 1 hings. 
So far from this, that the Truth in this Matter is 
of vaſt Importance, and extremely needful to be 
known; and that the more clearly and perfectly 
the real Fact is known, and the more conſtantly it 
is in View, the better; and particularly, that the 
clear and full Knowledge of that which is the true 
Syſtem of the Univerſe, in theſe Reſpects, would 
ts eſtabliſh the Doctrines which teach the true 
Chriſtian Scheme of divine Adminiſtration in the 
City of God, and the Goſpel of Jeſus Chriſt, in its 
moſt important Articles; and that theſe Things 
never can be well eſtabliſhed, and the oppoſite Er- 
rours, ſo ſubverſive of the whole Goſpel, which at 
this Day ſo greatly and generally prevail, be well 
confuted, or the Arguments by which they are 
maintained, anſwered, till theſe Points are ſettled : 
While this is not done, It 15, to me, beyond Doubt, 
that the Friends of thoſe great Goſpel Truths, will 
but poorly maintain their Controverſy —_ the 
Adver- 
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Adverſaries of thoſe Truths: They will be obliged 
often to dodge, ſhuffle, hide, and turn their Backs 
and the latter will have a ſtrong Fort, from whence 
they never can be driven, and Weapons to uſe, 
which thoſe whom they oppoſe will find no Shield 
to ſcreen: themſelves from; and they will always 
puzzle, confound, and keep under the Friends of 
ſound Doctrine; and glory, and vaunt themſelves 
in their Advantage over them; and carry their 
Affairs with an high Hand, as they have done al- 
ready for a long Time paſt. 

I conclude, Sir, with aſking your Pardon for 
troubling you with ſo much ſaid in Vindication of 
myſelf from the Imputation of advancing a Scheme 
of Neceſſity, of a like Nature with that of the Au- 
thor of the Eſſays on the Principles of Morality and 
Natural Religion. Conſidering that what I have 
ſaid is not only in Vindication of myſelf, but, as I 
think, of the moſt important Articles of moral 
_ Philoſophy and Religion; I cruſt in what I know 
of your Candour, that you will excuſe, 


Your obliged Friend and Brother, 


* 


STOCK BRIDGE, J. EDWARDS. 
July 25, 1757. 1 
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